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Springtime for Israel — and the World

The Exodus from Egypt stands as the foundational event of Jewish history, and its timing has undeniable significance. The Torah stresses, in a number of places, that the Israelites leave Egypt in “chodesh ha-aviv,” “the month of spring.” In fact, Moshe mentions this as the nation’s journey begins: 

Today you are going out, in the month of spring.
This is how the command to observe this holiday in later generations is formulated: 

Keep the Festival of Matzot; for seven days you shall eat matzot as I commanded you, in the season of the month of spring, for in it you went out of Egypt.
This is particularly remarkable because in other contexts, both in terms of the Passover holiday (Pesach) and the paschal offering (pesach), the verse describes what we call the month of Nisan as “the first month” 
 — not “the month of spring”. Note the phrasing of the command to observe Pesach as a pilgrimage festival: 
 

Keep the Festival of Matzot; for seven days you shall eat matzot as I commanded you, in the season of the month of spring, for in it you went out of Egypt, and do not appear before Me empty-handed.

We must ask the following question: what is the unique significance of the timing of the Exodus in the month of Nisan, chodesh ha-aviv?

Indeed, it is clear that this is no coincidence! “There is a time for everything, and a period for every desire under the heavens” 
 — everything has its appropriate, fitting time; it fits in a specific chronological setting and no other. In Kabbalistic terms, every tikkun, every act which improves, betters, and sets right this imperfect world, appears in its proper time. HaRav Avraham Yitzchak Kook mentions 
it in another context:

For every time illuminates through its own properties.
This principle is formulated in a particular way by Rav Moshe Chayim Luzzatto (Ramchal): 

The root of all of them is the order which the Divine Wisdom prescribed: whenever a tikkun is accomplished, a great light illuminates that given time, and when that time of the year returns, it shines a light akin to the first light, and the product of that tikkun will be renewed in one who receives it. According to this, we are bound on this holiday to engage in all manner of activities in order to recall the Exodus from Egypt, for that tikkun was a very powerful tikkun to accomplish, as we have said. Therefore, it was determined that when that time of year returns, it will shine upon us some of the light which then shone, thereby renewing the product of that tikkun. For this reason, we are obligated to engage in all of those activities. 

Indeed, the root of the matter seems to be described at length in the words of Rabbi Tzadok Ha-kohen of Lublin: 

All things are distinct in the realms of time, place, and spirit, as is known from Sefer Yetzira. When it comes to the spirit, it is well-known that no one is like another, as the Sages said (Berakhot 58a) that their minds are all dissimilar. Naturally, the same applies to the world, that no place is like another, as they said (Makkot 9b-10a) that in Gilad and Shekhem, murderers are common; [they have also said that] the air of the Land of Israel makes one wiser (Bava Batra 158b), etc. The same is true of the year: no moment is like another, as they said (Sanhedrin 102a) that there is a time of favor, and conversely there is a time prepared for… 
Now, this is true generally speaking, but it is also true in particular: there is no moment equivalent to another, just as with the spirit. At every moment, a particular aspect suffuses the world, and depending on his will he may use every moment for good or for…
“So God made the man straight” – in terms of the ability to receive His illumination – “but they sought many reckonings” (Kohelet 7:29). This means that their souls differ just as the times of the year differ and change, that is, change is on the part of the recipients [of the illumination]. “There is no man who does not have his hour,” meaning, the differentiation of times corresponds to the differentiation of souls; thus, presumably, every known hour parallels a known soul. And because the world in its entirety is like one man, therefore everyone may feel the strength of every soul as well. This occurs by the changing of the times, that at every moment, a different strength of a different soul prevails.

This principle of R. Tzadok has many ramifications for using the spiritual opportunities presented by time (loc. cit.):

At his time, when his trait prevails in the world, if he is able to detect the hour, so as to be occupied and exerting effort then in acquiring His illumination, he will able to ascend and to succeed then, for the hour exists for him. This applies to the spiritual success of His light and His truth in that he apprehends Him; it also applies to physical success in worldly matters, leadership and the like. For at that moment he is at the pinnacle of God’s direction of the world; this applies in a particular way at every moment.

R. Tzadok (loc. cit.) refers to the unique characteristics of the month of Nisan, Chodesh Ha-aviv, relating it to the fundamental kabbalistic dichotomy between itaruta di-le’eila (initiation from Above) and itaruta di-letata (initiation from below) — does the initiative for spiritual development, in a given situation, come from God Above, or from the creations below? 
Nisan derives its name from the miracles (nissim) in it. Every miracle, by definition, is beyond nature, for [nature] is directed by set laws and rules. [Miracles] all come from the righteousness and will of God, itaruta di-le’eila alone, without the exertion of those below. This is the consistent view of Rabbi Yehoshua in Sanhedrin, who believes that in Nisan they are destined to be redeemed…

The month of Nisan, chodesh ha-aviv, is appropriate in its character to be a month of creation and miraculous redemption, in contrast to the month of Tishrei. Thus, he explains (loc. cit.) the Tannaitic dispute (Rosh Hashana 10b-11a) as to whether the universe was created in Nisan (Rabbi Yehoshua) or Tishrei (Rabbi Eliezer): 
Thus, the universe could only have been created either in Nisan or in Tishrei; the direction of the world could only have been set in order during one of these [months]: either by the help of God, represented by the sons of Levi, who accompany God in the camp of the divine Presence; or by the bestirring of man, namely, the sons of Yissakhar, those who know understanding, i.e., the feelings of the heart — “its heart shall understand and return” (Yeshayahu 6:10). These two months prepare the food for every winter and summer as they said in Berakhot (35b), and presumably, the same applies to food for the soul, for the direction of the whole year is received from these two months. “And Zevulun in your going out” (Devarim 33:18) is enough for Yissakhar; indeed, “Wisdom is a shelter as money is a shelter” (Kohelet 7:12). The relationship of Elul and Tishrei is analogous: the heart’s feeling in Tishrei depends on mental, intellectual, and thoughtful preparation during Elul. This asset is necessary only for one who has a heart able to understand. The heart expands via the expansion of knowledge and intellect. In this way, the intellect blossoms and flowers when one feels in his heart, as we know; by this, the potential is born as the actual, like the emergence of the flower.
HaRav Kook formulates a famous dictum for the month of Nisan:

Israel’s exodus from Egypt remains forever the springtime of the entire world.

What is the meaning of the Exodus being particularly in the spring? It appears that the event must be dependent on the season’s character! As the Talmud explains: 

And it is written, “Keep the month of aviv.” Which month has aviv in it? I would say that this is Nisan.
Rashi explains the link between aviv and Nisan: 

Nisan is called aviv only because of the ripening of the grain, which yields its first fruits then.
Therefore, Pesach must fall during aviv, when the nature and flora of the land of Israel are found in their aviv; indeed, if there is a lag, the court must intercalate an extra month into year. 

“In the season of the month of spring” — Rabbi Yehuda ben Beteira says: “We intercalate [months into] the years, so that we celebrate only in chodesh ha-aviv.”

What does this mean? 
 Aviv is more than an annual season; it is a state of existence, of reborn reality coming to life. In aviv, the trees start to flower, the plants in nature come to life after the torpor of winter; children once again run in the streets, to play in the gentle rays of the sun. The world awakens from the slumber of the lengthy winter. This awakening reveals that which has developed on a hidden level, below the ground, at the time of slumber. All of these constitute tangible evidence of the process of renewal and blossoming which is happening all over the whole world, in all of its systems. As Rav Kook writes: 

Now, after the lengthy slumber, we have reached the time to reveal life. The snow and the frost, which cover the seeds of its resuscitation, have melted, for the sun of the divine light shines, sending forth its rays… The aviv is about to come.
Israel’s Exodus from Egypt and its receiving of the Torah are, respectively, the national and spiritual blossoming of the Jewish people. Along with them, the whole world blossoms, since as long as the Israelites were in Egypt, enslaved, they had no chance for a normal national life — due to a lack of political independence and a concomitantly unsuitable spiritual life! 
 The people were in the slumber of winter. 
 With the Exodus, the continuous process of their redemption began — in stages — towards the ideal condition of the Jewish people, the full redemption. This process has spanned generations and eras; there are constantly small contributions and advancements, additions of some element of perfection.
It is not only the Jewish people who advance through this process; the world in its entirety advances with them. The nation of Israel leads and is central in the process, but the yearning of the Jewish people for redemption is a universal yearning
 — for the redemption of all nations, all people, and all existence. 
Thus, Rav Kook writes: 

“Today you are going out, in the month of spring.” Your act of Exodus is an act which permeates the entire universe, an act which permeates the natural, an act which permeates the supernatural. Today has its unique spiritual character, prepared for your Exodus, and it is in Chodesh Ha-aviv, a time in which blossoming and the renewal of life are realized throughout nature. This occupies a unifying position through the quintessence of creation: everything participates in your wondrous Exodus.
There is a process of advancement in the world as a whole, 
 and the Jewish people have a central position in it. Once the Jewish people left Egypt and entered the stage of history, they began to influence world culture and its progress. The Jewish people are the redeemers and emancipators of the world — from the stupidity of pagan belief and from the taint of savage “self-actualization”. The nation of Israel gave to the world the values of morality and holiness, the sanctity of human life; the stability of family life; the value of repose, the Shabbat, etc. 

Thus, the change which occurred at the time of the Exodus from Egypt is not the legacy of Israel alone; the entire human race is nourished by its results and products. 
But this is not enough. The entirety of existence, in all of its manifestations, advanced a stage; perhaps the change that took place inside is the one that was expressed on the outside — the wondrous miracles. Violating all of the systems of the earth, changing the laws of nature, proclaims a thorough change of the natural order.
 It signifies taking a step on the journey of improvement and progress, towards the absolute perfection of the future redemption. 

Generally, we do not ask the question: “What if…?” Responses to these questions are mere speculation; we cannot know anything clearly unless it actually happens. Nevertheless, in the Haggada, the Sages do engage in such speculation, so we may repeat it: “Had He not taken us out, we and our children’s children would be enslaved to Pharaoh in Egypt!” Concerning this, Rav Tzvi Yehuda Kook quotes his father, Rav Kook: 

For had the Holy One, Blessed be He, not taken our ancestors out of Egypt to permanent freedom, to the giving of the Torah at Sinai, all of the world in its entirety, and every order of human life, would have remained in place without changing; thus, we would have remained enslaved to Pharaoh in Egypt. 

In each and every generation, we must act in a practical way to advance the redemption. The time which is most opportune for this is the glorious season of our departure — aviv. Indeed, in order to ensure that Pesach falls at a time most conducive to its special glow, every generation must coordinate the holiday with the springtime renewal!!! From our actions, from the auspicious time — and from the surrounding aviv — the light of redemption and liberty will shine into our souls.   
Renewal is the central element of full redemption. Chodesh Ha-aviv, the time of renewal, is the time in which the redemption will culminate — “In Nisan they were redeemed; in Nisan, they will be redeemed in the future.” 
In it, all are destined to be delivered: Israel and the world as a whole. The process of renewal and redemption of the world and the Jewish people starts with the Exodus from Egypt during Chodesh Ha-aviv. From that point, it becomes stronger from generation to generation and from year to year. Indeed, the Exodus from Egypt is “the aviv of the entire world…” 
� This article originally appeared in Kol Be-rama — Likrat Ha-giyus 5741, as a preface to the collection; it appears here with a number of changes.


� Shemot 13:4.


� Shemot 23:15, 34:18 reads:


Keep the Festival of Matzot; for seven days you shall eat matzot as I commanded you, in the season of the month of spring, for in the month of spring you went out of Egypt.


Devarim 16:1-2 reads: 


Keep the month of spring, and make a pesach for the Lord your God, for in the month of spring, the Lord your God took you out from Egypt at night. And you shall sacrifice a pesach for Lord your God, sheep and cattle, in the place which Lord shall choose for His name to reside there. 


� Concerning the holiday and the offering, the Torah states (Vayikra 23:4-5): 


These are Lord’s seasons, holy convocations, which you shall convoke in their seasons. In the first month, on the fourteenth of the month, towards evening, is Pesach for the Lord


Bamidbar 9:1-2 states: 


The Lord spoke to Moshe in the Sinai Desert, in the second month of their going out of Egypt, in the first month, saying, “The Israelites shall make the pesach in its season.”


Bamidbar 28:16 reads: 


In the first month, on the fourteenth day of the month, is Pesach for Lord.


Similarly, concerning the Tabernacle (Mishkan), Nisan is called “the first month” (Shemot 40:2): 


On the day of the first month, on the first of the month, you shall raise up the Tabernacle of the tent of meeting.


On the other hand, in the one place in which the actual departure from Egypt is mentioned — in the context of the forty-two stations of Israel’s journey from Egypt to Transjordan — “the first month” is referenced rather than “the month of spring” (Bamidbar 33:3):


And they travelled from Rameses in the first month, on the fifteenth day of first month, the day after the pesach, the Israelites went out with a high hand, before the eyes of all Egypt.


� Shemot 23:15. We also find this in two additional verses. In Shemot 34:18, the Torah states: 


Keep the Festival of Matzot; for seven days you shall eat matzot as I commanded you, in the season of the month or spring, for in the month of spring you went out of Egypt.


Devarim 16:1 reads:


Keep the month of spring, and make a pesach to the Lord your God, for in the month of spring, the Lord your God took you out from Egypt at night.


� Kohelet 3:1.


� Iggerot Ha-Re’aya, vol. II, no. 378.


� Derekh Hashem, vol. IV, ch. 7.


� Resisei Laila, ch. 39; Sanhedrin 102a, s.v. “Et hi”, etc.


� See there that he expands on this theme, explaining the matter according to the Ari’s teaching:


Apprehension from perspective of God alone is the order of the letters in the name, for the order of the verse is the order that God determines for His world; His bounty corresponds to His apprehension, for this is the order of the proper process for everything, from the beginning in thought until the action at the end, as is known. Thus, by the order of the twelve simple elements in Sefer Yetzira is the creation of twelve months, so that Nisan is the letter heh, and it is a receptacle, as is known, and a vessel for blessings, all types of miracles and wonders. 


There he also equates Nisan and Tishrei, referring to Virgo, the astrological sign of Elul, and a verse in Zekharya (9:17) which notes that “New wine (tirosh) makes the virgins fruitful”: 


And I have heard or seen in some composition, that tirosh has the same letters as Tishrei, so that we may say that it makes the virgins blossom and flower, and the virgin is Elul. These things refer to what I have written: that Tishrei is effort, itaruta di-letata, the feeling of the heart and its preparation; Elul, on the other hand, is thought, without feeling. Therefore, in Elul we also blow the shofar, which arouses itaruta di-letata.


� HaRav Kook in Meged Yerachim; in Kovetz Ha-Raya, this is explained in “Be’er Meged Yerachim.” Rav Efrati writes about this beautifully in She’arim el Ha-Yahadut: Pesach.


� Rosh Hashana 7b, and Midrash Tanchuma Bo, ch. 11:


“Chodesh Ha-aviv” — this is a month which is ready (kasher) for you – there is neither sun nor rain. From whence do we know that it is ready? Here it states “Chodesh Ha-aviv,” and there it states (Tehillim 68:7) “God settles the solitary in a home; He takes the prisoners out at the most opportune time (kosharot)” — kosharot means in the month when it is most ready, with neither sun nor rain.


� Rashi ad loc., Sanhedrin 53b; he states in his commentary on Shemot 23:15: “Aviv is an expression akin to av (father), the firstborn and the earliest time for the ripening of produce.”


� Mekhilta; Sanhedrin 11b: 


Our Rabbis taught: “A year may be declared a leap year [with an extra month] on three grounds: for the aviv, for the fruit-trees, or for the solstice. Any two of these reasons may justify intercalation, but not one alone. However, everyone rejoices when the aviv one of them.”


Rashi explains that this relates to the prohibition of harvesting new grain before Pesach: 


“For the aviv” — if the grain does not ripen, we intercalate, for Scripture states (Shemot 13:4), “In the month of spring.” Now, there are those who explain that this is because they do not have a place to take the omer-offering from…


“When the aviv is one” — of the two reasons that they intercalate the year, everyone is happy. They are not concerned about pushing Pesach off, because the grain is not ready in any case, so the prohibition of new grain is not lengthened for them. However, when the aviv is fit to be harvested and the year is intercalated for the fruit and the solstice, they are sad, because the prohibition of new grain is extended.


� Iggerot Ha-Re’aya vol. I, no. 216.


� Berakhot 17a employs an idea which we will expand upon below, that of spiritual leaven: 


R. Alexandri used to conclude his prayer with the following: “Sovereign of the Universe, You know full well that our will is to perform Your will, but what prevents us? The yeast in the dough and the subjection to foreign powers…”


� They descended through forty-nine levels of impurity in Egypt. See Or Ha-chayim on Shemot 3:7 and Devarim 32:10.


� In Chokhmat Ha-kodesh, p. 591, he writes:


Everything, the entire world, all of its creatures, all of the souls we want to rise up — we are capable of raising and refining the root of everything. We aspire to ascend, to connect in the place of the light of life… We seek to fill all of the nations with the divine glow, to raise up, to refine, and to glorify…


� Olat Reiya, vol. I, p. 37.


� These are the things through which one may see the opening of the gates of wisdom; see Zohar, Vayikra 107; Kol Ha-tor 5:2.


� Some attribute to Sigmund Freud the dictum, “The greatest gift which Judaism gave to modern culture is Jewish family life…” We do not have the space here to illustrate the various disciplines in which the Jewish people have influenced the progress of the world, helping it abandon all of the vanities to which it clung.


� Sefat Emet mentions, in a number of places, an idea which he received from his grandfather, R. Yitzchak Meir Alter (Parashat Bo, Year 5632). This idea links the ten utterances by which God created the world in the first chapter of Bereishit with the Ten Commandments at Mount Sinai (literally, Ten Declarations); he expands on the difference between an utterance (ma’amar) and a declaration (dibbur).


My master and grandfather would say that after the redemption from Egypt, the ten utterances were transformed into the ten declarations by way of the ten plagues. This is the difference between ma’amar and dibbur. Dibbur is a language of royalty and leadership, leading one to recognize and disclose that the inner power and life of everything emanates from the ten utterances; nature cannot mask His strength, and thus Pharaoh cannot claim “Mine is the Nile…” (Yechezkel 29:3).


Elsewhere (Parashat Vaera, Year 5636), he writes:


“And God spoke… and he said to him, ‘I am the Lord…’ (Shemot 6:2).” Midrashic sources tells us that He started with the attribute of justice, but then He saw that because of Israel’s pain, [Moshe] spoke [defiantly], so He switched to the attribute of mercy. Now, the Sages tell us, and we have heard from our Rabbis, that the Exodus from Egypt was the tikkun of the act of Creation in its entirety. In sum: by way of the ten plagues, the ten utterances were repaired, so that they could afterwards become the ten declarations.


� This may be the explanation of Iggerot Ha-Re’aya, vol. I, p. 175: “Until it was also recognized in the cosmological process of the world order.”


� Olat Re’iya, vol. II, p. 268.


� See Rav Uzi Kalchheim, “Be’er Meged Yerachim,” Kovetz Ha-Re’aya, pp. 180-182.


� On Rosh Hashana 11b, this is the view of Rabbi Yehoshua.





